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Waen an Author is examining Prejudices which the 
Reader is not prepoſſeſſed with, whatever He fhall ſay 
will leem reaſouable enough: Bur the ſame Author ever 
ſtrerches things too far, when He engages Prejud ices wheres _ 
with the Reader is too deeply tinged. — Malebranche. 


In many Caſes, one with Amazement hears the Ar 
ings, and is aſtoniſhed at the Obſtinagy df a, Worthy 
who yields not to the Evidence of 'Realon, |tho' laid be» 
fore as clear as + Mx. Locke. 
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Licet ego diſcrepantes de Rel jg ione ſentent iat fine ulla 
Autores . ce, ed non poſſum tamen as | 
fimulare, aculeatos—— Sarcaſmos in materia ſacrd mibi vo 
maxime diſplicere, — Limborch. 
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OV have been, of late, ſo per · 
ſecured with” Letters, and had 
ſuch a variety of Correſpon- 
. dents, that 4 ——— 
veryt troubleſome and importu- 

nate, who adds to the number 

of either. » 1 75 you, f it is not my intention 
to give you Di . , mor do I wiſb you any 


| Papds. 1 conceal myſelf un- 
— 2 TY 795 ved k dle 


4) 


der a feigned Name, I ſhall not take an oppor- 

tunit from thenee to aſperſe your Charadter, 
ofanſule you with petulant Language. Beſides 
the Regard which is due to your Function, and 
your Superior Station in the Church, I am not 
inſenũble of your Perſonal Accompliſhments. 
The Extent of your Learning, and the Fineneſs 
of your Natural Parts, are acknowledged, and 
admired, eben by the bittereſt of your Adver- | 
ſaries. But then they think you are over-run 
with Prejudices, 1 of cher iſhiig 
and giving way them. Give me leave 10 
agree with them ſo far, as to ſuſpect that your 
Mind is not quite dear of thoſe unhappy 
Weeds : but that you are conſcious of them, is 
what J will not allow myſelf either to ſay, or 
think: That 4 Man may be prejudiced, and 
not know it, is an Obſervation as true, as it is 
common. But excepting very extraordinary 
Caſes, I preſume it is in his power to know it. 
And without doubt he ought to endeavour it 


vigorouſly, leſt he be wanting ze: the. Truth, 
ec.to Himſelf. Irwiſh Sir, you whulld lock in- 
en Heart, and ſearch every Vorder of it. 
Perbaps.yop have dong, it . e Pg Weg 
entreat you to. do den on. Foß 
ind. ane, ſon Fling 


Foy 
wo ns that Hohe: of the 


down a Set of Rules, tb 
direct 


e have 5g, 
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"dire&t Men in theſe-Enquiries ;>Ind carmot hut 


think this may juſtly be reckoned among the 


-Defiderata. ' I ſhall not be ſo vain, as to think 
of ſupplying this Defe& : but one little Expe- 
dient I beg leave to recommend, ar leaſt to 
offer it to your Conſideration. I mean, that 
you would have recourſe to your - Imagination, 
which if it be as ſtrong, as it is lively, muy 
enable yor to ſucceed in the owing _— 
ment. 

1 vous deſire you then to Imagine, if you 
can, that there never was ſuch. a Man in the 
World, as the preſent Ber of Bangor. In the 
next place, that the Doctrines now in debate, 
or (to leſſen your trouble) that particular Do- 
ctrine about Sincerity, was expreſly contained in 
the Articles of our Church, and had been ſo 
from the beginning. Be pleaſed to Inagine fur- 
ther, that you was only entring into Orders, 
and was called upon to ſubſer ibe. When you 
have gone thus far, I ſhould be glad to know, 
how that Doctrine would appear to you in this 
Light ; whether it would Bar your Subſcrip- 
tion, or Whether after a careful Examination, 
you Would not be able to recokcile it, in ſome 
meaſure, with Reaſon and Scriprure. And 
laſtly, Whether it would require more ſoſten- 
ing than our Seventeenth Article, or the Second 
Clauſe of the Twentieth. I am apt to think that 
placed in ſuch a view, it would not appear ſo 


* as it has done, dor in . diam ä 


and 


169 
and: terrible Colours. wherein you have lately 
beheld it. Inſtead of calling it in deriſion, a 
Pagan Goddeſt 3 you might poſſibly think it de- 
ſerved the Name of a Chriſtian Grace, if not 
che very Bond of all Graces and Vertues. 

Be this as it will, I cannot but think, that of 
all thoſe Points which have been controverted 


of late, This of Sincerity is the moſt important, 


both in itſelf, and: in its Conſequences. Very 
many weighty Queſtions depend upon it, and 
therefore I would: gladly have it throughly con- 
ſidered, and brought, if poſſible, to a full and 
final Deciſion. If it ſhould be now laid aſleep, 
Poſterity will revive:it; and if we Ecany we may 
as well ſave them the Trouble. 

The Biſbop s Notion — ts me, I muſt 
own; db well fupparted, and backed with ſuch 
ſtrength of Evidence, that I cannot forbear 
wondering, it has not yet entered into ſo clear 
2 Head as yours. Mbur Preface to Mr. HSebbings 
Remarks I have read ſeveral times, and care- 
fully conſidered in order to find out, what it 


is that chiefly ſticks with you. Accordingly I 
have picked out, to the beſt of my Judgment, 
the principal Diffieulties; with which. the reſt 


have ſuch a cloſe mme: that if thoſe can 


be removed, - theſe, I think, will vaniſh in courſe. 
Permit me then to endeavour your Satisfaction 
in a few words. For I am reſolved not to be 
tedious. Lou will upon this account forgive 


me the ſooner ; eſpecially if I ſay nothing that 
ATT | ; 1s 


(7) 
is rude or offenſine, which I hope I ne not. 
1. I cannot —_— I will not __ oz 
1 

ba the Firſt Place. * wanted — hs 
Sixterity is the only Term, or Condition, of Salvation 
propoſed in the Goſpel. Will nothing leſs content 
you? For my part, I will not undertake to; 
ſhew you this; but I hope to ſhew you ſome» 
— t ou will find altogether as much to 
the — What the Apoltle means by z 
Willing Mind, that I preſume the Biſhop means 
by Sixcerity, Now I appeal to yourſelf, whe- 
ther a Wiling Mind be not ſubſtituted by the 
Apoſtle, in the room of thoſe Duties, which 
happen at any time to be impracticable to a 
Chriſtian > Whether he does not in effec de- 
clare it equivalent thereto in the Sight of God ? 
Was not the ſmall Donation of the poor Widow 
in the Goſpel, as pleaſing in God's Sight, as 
the moſt ſplendid Benefactions of the Wealthy ? 
You will not deny it. It is true ſhe had ſome- 
thing to give: But ſuppoſing ſhe had had no- 
thing at all; would not her Willing Mind, her 
good Diſpoſition have recommended her as ef- 
fectually to the Divine Favour ? You muſt grant 
me this too. 
The next Queſtion then 1 is, Whether a Wi 2 
ling Mind will ſtand a Chriſtian in the ſame 
cad, with reſpec to other Duties accidentally 
impracticable? Tho' the Apoſtle be ſpeaking 
only of Charity, yet the Rule which he takes 
occaſion 
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occaſſon from thende to lay down; is general, 


without any Exception or Limitation annexed; 
Does -it appear then from any other Places of 
Scripture. that ſuch a Limitation is implyed, 
and ought to be underſtood? If any Man 
know of any ſuch Paſſages, let him produce 
them; 1 am ſure I cannot recolle& one. Does 
Reaſox then require us to limit the Apoſtles 
Rale to: that Duty which occaſion d the men- 
tion of it? Quite the contrary ; as every think- 
ing Man muſt acknowledge Publick Wor- 
ſhip is manifeſtiy a great and important Duty; 
but if a Man lyes under an incapacity of get- 
ting to Church, will not a good Mind, and a 
kearty Deſire to diſcharge that Duty, be ac- 
cepted inſtead of it? -—— If a Man, who has 
found a Purſe of Money, ſincerely deſires, and 
takes abundance of Pains to diſcover the Right 
Owner ; tho' he never meet with him, has he 
nat acted juſtly, and done his Duty ? Ano - 
cher Chriſtian is melancholy, and thereby fab< 
jeX to the incurſions of Evil Thoughts. He 
ſtrives and ſtruggles with them very hard, even 
to the utmoſt of his Power; but cannot wholly 
ſubdue this Miſchief. Will it not be allowed 
that he is thus far innocent? But I need not 
multiply Caſes. I may lay it down as a gene- 
ral Truth, to which I know no Exceprips, 
That where there is an invincible inability to 
Finnen any Duty. there a 1 Mind, or a 
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| Gncere Diſpoſition will be as graciouſly receivd 
as the Duty itſelf would have been. 


In the next Place I would ask you Sir, Whe- 


ther you can think of any Reaſon, why this 
Rule ſhould hold only in practical Duties, and 
not as well in matters of Faith? If I do my 
utmoſt to diſcover the Truth, and believe right- 


ly the Doctrines of the Goſpel; Will thoſe Er- 
rors which I may happen to fall into, be im- 
puted to me? Will not my Faith (ſuch as it is) 


be accepted for the ſake of my Milling Mind? 


If you ſay not, then it will be incumbent on 


you to ſhew a plain Reaſon, why a Willing 
> Mind ought not to be ſuppoſed as efficacious . 
and acceptable in Points of Faith, as in Mat- 


ters of Practiſe. If I would fain relieve the 


Poor, but have nothing to give; you will own 
my Charity is accepted. If I would fain be- 
lieve rightly, but cannot; Will you ſay that 
my Faith is not accepted? Pray tell me why. 
Are not theſe Caſes parallel, and do they not 
both ſtand on the ſame foot? — I can but 
think of one Objection to this, and it is a very 
inconſiderable one. It may be ſaid that in the 
former Caſe, a Man is only deſtitute of out- 
ward Means; but that there is nothing in his 


Mind to depretiate or allay the Goodneſs of 
his Diſpoſition. Whereas in the Caſe of an 
Erroneous Faith, a Man is not only deſtitute 
of the Truth, but actually infected with Error: 


and then it may be further alledged, That all 


Error 


6100 


Error is neceſlarily odious to the God of Truth | 
How far, and in what ſenſe God hates Error, 
Ineed not enquire. It may fafely be affirmed 
that he cannot, in any degree, hate any of his 
Creatures, upon the account of ſuch Errors as | 
are unavoidable. I am as ſure of this, as I am 
of the Truth · of any of my Faculties. Cana | 
Being infinitely Righteous and Good take Of- 
fence,” where nohe is given ? Or can a Man 
give Offence, in that very Caſe, where he uſed 
all poſſible Endeavours to pleaſe ? A good Man 
would not be oftended at his Child or his Ser- 
vant in ſuch a Caſe ; Dare we then impute ſuch 
Rigour to the Supreme Being? — I conclude | 
therefore, that both the Prattiſe and Faith of 
Chriſtians will be accepted according to the 
Sincerity of their Endeavours. This Natural 


Reaſon teaches us, and we ſee the Apoſtle ex- 


preſly confirms it. 

But here Sir I ſuppoſe you will Object, that 
though Sincerity will entitle a Chriſtian to the 
Mercies of God, yet it will not entitle him to 
God's Couenanted Mercies. This is to me very | 
ſarprizing. Does then the Apoſtle mean, that 
by vertue of 2 Wiling Mind, a Chriſtian will | 
be accepted, not as a good Chriſtian, but as a 
good Heathen ? This you will not fay. Does 
he then mean that a Milling Mind will cover the 
unavoidable Failures of a Chriſtian's PraRiſe, | 
but not of his Faith. This is equally” incredi- 
ble and abſurd, as I have ſhewn already. You 
will 


2 your Choice. If you can make it appear that 
it is juſt and reaſonable in one Caſe, but not 


(11) 
will ſay, The Goſpel enjoins us to believe. right- 
ly the Articles of the Chriſtian Faith, and that 
this is one of its general Conditions. I add that 
it enjoins us to practiſe rightly and fully i its Pre- 


? cepts, and that this is another of its general 


Conditions, if I may be allowed that Expreſſion. 
I further obſerve that it. particularly requires us 


to give, to every one that asketh, A certain poor 
* Chriſtian, tho very well diſpoſed, gives not 2 
farthing to any Man, becauſe he has it not. 
Has he broken the Conditions of the Goſpel, 
and loſt his Title to its Benefits and Rewards? 
2 You will ſay No. I ask you the Reaſon, and 
7 ſuppoſe you will anſwer me, that the plain 
meaning of the foregoing Precept can be no o- 
ther than this; viz. that every Chriſtian mult 
give freely, who is able ſo to do. I preſume 
you would make me this Anſwer, for indeed 1 
can think of no other. I go on therefore to 


ſuppoſe another Chriſtian unavoidably failing 


in ſome Points of Faith. Has he broken the 
Conditions of the Goſpel, and forfeited its Re- 
2 wards? I anſwer, No. But the Goſpel: re- 
2 quires him to believe rightly. What then? The 
plain meaning of ſuch Texts can be no other 
than this; viz. That every Chriſtian muſt be- 


lieve rightly who is able ſo to do. Moſt un- 


doubtedly, Sir, this Anſwer is either good in 


both Caſes, or in neither; and therefore take 


B 2 in 
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in the other, you have me for your Proſelite. 
But to return; I believe; Sit, I might have 
taken a ſhorter Method for the diſpatching of 
-our Difficulty. For tho' I will not maintain, 
às I told you before, that Sincerity is the only 
Term of Salvation propoſed in the Goſpel ; yet 
I think it may be affirmed in that Sence, where- 
in you ſeem to deny it. I preſume according 
to you, the general Condition of the Goſpel 
Covenant is an adequate and exact Obſervation 
of the whole Evangelical Law. Ar leaſt I ſup- 
poſe you make this the Primary Condition. But 
pray let us carefully conſider this matter. That 
the Firſt Covenant inſiſted on ſuch a perfect and 
untailing Performance, is not to be queſtion- 
ed' but as this is abſolutely impoſſible with 
Man in his Fallen State, I cannot ſce how it 


ſh6uld have any Place at all in the Chriſtian Co- 


venant. Let me not be miſunderſtood. I grant 
that the Evangelical Law is the true Rule of a 
Chtiſtian's Practice, yet I ſuppoſe with Mr. 
Norris, that it is not the Condition of Life, Me 
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mult 'endeavour to obey every Precept of the 
Goſpel : but an entire and unſinning Obedi- 


ence tho' it was the Term of the Covenant of 
Works, is not I think any Jerm of the Cove- 


nant of Grace. Make it appear that this is an 


Error, and it ſhall immediately be given up. 
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What then is the chief Condition of the Se- 
cond Covenant? The Author whom 1 laſt men- 
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(613) 
for unſinning Obedience, as the Condition of 
Salvation. Burt it ſeems to me that Repentance 
is not the Primary, but the Secondary Condi- 
tion of the Goſpel Covenant. It is plain that 
Sincerity falls ſhort of a Legal and Literal Obe- 
dience, and tis as plain, that it excels Repent- 
ance. And being thus below the one, and a- 
bove the other, it muſt have its place between 
them : the Conſequence of which is, that if 
Sincerity be any Condition of the Goſpel, it 
muſt precede Repentance. But this is further 
evident from hence, viz. That Repentance can 
only be intended to make up the Failures of 
Sincerity, and reaches no further. A Man may, 
and ought to repent the not having done his 
Beſt, in any Inſtance of Duty ; but he cannor 
have any cauſe to repent his not having done, 
what in his Circumſtances was impoſſible for 
him to do. From whence I think it plainly 
follows, that Sincerity is not only prior to Re- 
pentance, but the very firſt and principal Con- 


dition of the Goſpel Covenant. 


Thus, Sir, I might have anſwered you at 
firſt : but I had a mind to argue upon that which 
I took to be your own Principle. Tho' I verily 
believe this Notion to be juſt, which I have now 
jaid before you; yet I have no need to inſiſt on 
ir. State this matter as you pleaſe, Sincerity 
muſt come in, either as the grand Condition of 
the Goſpel Covenant, or as an equivalent there- 
ro: cither of which is ſufficient for my Purpoſe, 

| J ſhall 
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I I ſhall now go on to anſwer your Objection 
about the Impoſſibility of Converting a Papiſt, 
on his Lordſhip's Principle. If Sincerity will 
procure Men as much Favour, as Truth and 
Orthodoxy ; from thence you ſeem to think it 
will follow, that they who are in the Wrong 
muſt be altogether out of the reach of Convi- 
ction; and that if it were poſſible to convince 
them, it would be abſurd and unreaſonable to 
attempt it. In anſwer to this, permit me to 
lay before you the following Dialogue between 
a Papiſt and a Proteſtant. 


Pap. Why ſhould I give myſelf the Trouble 
to confider your Arguments? I am conſcious of 
my own Sincerity, and this you fay will excuſe 
me in the Sight of God. If I ſhould prove to 
be in the Wrong, yet ſince my Errors will not 
obſtruct my Salvation, why ſhould I be ſolici- 
tous about the removal of them? _ | 
Pro. Your Religion is in many reſpects ſo 
repugnant to Revelation and right Reaſon, that 
you ought to examine your Heart to the very 
bottom, before you pronounce yourſelf ſincere. 
But be this as it will, however ſincere you may 
have been till now; you muſt quit your Pre- 
tenſions to Sincerity for the future, if you ſlight 
my Arguments, and reject my Endeavours to 

inform and convince you. TD... R 
Pap. Why ſo? 


Pro. 
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Pro. Becauſe this is utterly inconſiſtent with 
Sincerity, at leaſt according to my Notion of 
it. He only is ſincere in my Eſteem, whoſe 
Ear is always open to Information ; and who 
continues ever ready and willing to receive 
new Light, and freſh Evidence. It is not e- 
nough that a Man has been once thus well diſ- 
poſed. Conſider therefore what it is you mean, 
when you talk of being conſcious of your own 
Sincerity. Have you heretofore done your ut- 
moſt to inform yourſelf aright ? It may be ſo ; 
but let me only deſire you (and the Requeſt is 
very reaſonable) to continue in the ſame Diſ- 
poſition, and then you will find yourſelf under 
an Obligation to hear and weigh my Argu- 
ments. If you refuſe this, you are not ſincere 
now, whatever you may have been former- 


ly 


Pap. Allowing what you ſay, my Queſtion 
till returns with a very {mall alteration. For 
tho' I be obliged to hear and examine your Ar- 
guments, yet why ſhould you give yourſelf the 
Trouble to offer them? You own I am ſafe as 
I am, if I be fincere ; and you will own me 
fincere if I reje& no Opportunities of Infor- 
mation. Why then do you tempt me? Why 
do you put me to a needleſs Teſt, without any 
proſpe& of Advantage either to yourſelf, or 
me ? | 
Pro. The Anſwer is plain. It is as much my 
Duty to ſpeak in this Caſe, as it's yours to hear. 
Every 


( 16 ) 
Every Man is obliged to propagate the Truth, 
according to his Abilities and Opportunities ; 
eſpecially ſuch Truths as J am contending for. 

Pap. Still I am at a loſs. I cannot compre- 
hend how it can be yours or any Man's Dutys 
to trouble himſelf and perplex his Neighbour, 
when he can propoſe no Benefit to either. Could 
you better my Condition by convincing me, I 
ſhouid not wonder at your being obliged to at- 
tempt it: But how can it be any Man's Duty 
to labour in vain ? 

Pro. You know as well as I, that it is my Du- 
ty to inſtruct my Neighbour, and to endeavour 
to convince him of his Errors. And though I 
could no way account {or it, your former Que- 
ſtion would nevertheleſs be anſwered. 

Pap. But not to my Satisfaction. For ſince it 
is ab{urd to ſuppoſe it ſhould be any Man's Du- 
ty, to trouble himſelf and his Neighbour to no 
purpoſe, this ſhews at leaſt the Weakneſs and 
Falſity of your own Principle. 

Pro. You interrupted me; I was going to 
ſhew you, that this is not a needleſs and un- 


_ profitable piece of Work, as you imagine it; 


but that it may be done to very good pur- 
poſe, and actually is ſo, wherever it ſuccecds. 
For pray tell me, Is not Truth a Real Good? 
Pap. Away with ſuch Metaphyſical Good- 
neſs. | 
Pro. Have a care what you ſay. Truth will 
be one of the principal Enjoyments of the 
Bleſſed 
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Bleſſed hereafter z and I hope you will not call 
any part of their Happineſs Metaphyſical. Even 
in this Life, is not Truth a Real Enjoyment, 
and one of the Beſt and Pureſt we meet with ? 
Does it not bring Pleaſure and Cotitent to the 
Mind of Man ? Surely then it muſt be a real 
Good: and by conſequence it may be worth 2 
Man's while to communicate it to his Neigh- 
bour. Had you lived among the Antients, and 
dropped ſuch an Expreſſion in the hearing of 
Plato, or Cicero; you would have paſs'd for a 
ſort of an Atheiſt. But to return, this is not 


all that I have to ſay to you about this mat- 


eee 


ter. 

Pap. Pray what further? 

Pro. Why the convincing you of your Er- 
rors, will redound to your Spiritual Advan- 
tage, in ſuch a ſenſe, as cannot be rejected even 
by yourlelf. 

Pap. Now you ſay ſomething. Pray make 
it out. 

Pro. Do you not worſhip Saints ? 

Pap. Yes. 

Pro. This practical Error is prejudicial to 
your Soul. That intercourſe which you hold 
with the Creature, were it held with the Crea- 
tor, would undeniably turn to better account: 
I ſpeak not of the Succeſs of your Prayers, but 
of the Natural Influence and Operation which 
they have on the Soul. The Soul is evidently 
improved many ways by its Addreſſes to = 

C Creator, 
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Creator. But moſt of theſe Improvements are 


not to be had from Creature-Worſhip. This 
Error therefore of yours, by leſſening your 
Spiritual Improvements, does in ſome meaſure 
unqualify you for the Happineſs of Hereafter; 


and thereby naturally deprives you of part of 


that Reward, which you might otherwiſe ob- 
tain. 

Pap. I thought your Opinion had been, that 
my Sincerity would entitle me to the ſame de- 
gree of Happineſs, with thoſe who are free 
from my ſuppoſed Errors. 

Pro. That was your Miſtake. It can only 
entitle you to that meaſure of Happineſs for 
which you are qualified. Where Mens Im- 
provements are equal, they will (if equally ſin- 
cere) be equally rewarded, but not otherwiſe. 
If therefore Mens Errors hinder their Improve- 
ments, they will proportionably diminiſh their 
Happineſs. And ſince your Errors are of this 
Nature, as I have already ſhewn you in one 
Inſtance, and might do in many more ; I hope 
K. will now be able to underſtand, for what 

eaſon I am obliged to endeavour your Con- 
viction. 

Pap. Your Speculations are ſo fine ſpun, they 
will never hold. 

Pro. Nay, if you come from arguing to prog- 


* 
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By way of Supplement to this Dialogue, give 
me leave to add ſomething concerning the Ef- 
fects of Sincerity. It has already been often 
granted by the Defenders of the Biſhop's Do- 
ctrine, that of two Chriſtians equally ſincere» 

the one may be happier than the other in the 
next World. I dare ſay his Lordſhip never 
2? meant to deny this; I am ſure I can find no- 
thing in his Writings that amounts to a denial 
: of it. As to that Poſition which Mr. Stebbing 
has oppoſed, you know how the Biſhop's Ad- 
vocates explain it. They alledge that equal 
: Improvements and Qualifications ought to be 
2 ſuppoſed and underſtood. What I would here 
7 obſerve, is, that there is no occaſion to ſuppoſe. 
an equality of all kinds of Improvements. If 
* rhe Moral Improvements of Chriſtians be e- 
qual, how differently ſoever they may be qua- 
lified in other reſpe&s, I preſume they will be 
2 cqually favoured, tho' it may be, not equally 
: happy. To clear this matter, and explain my- 
: ſelf, I ſhall ſnew, it, That Two Chriſtians 
| equally ſincere, may have equal Favour, not- 
{withſtanding the inequality of their Capaci- 
ties. And in the next place, That an equality 
of Favour does not infer an equality of Hap- 
pineſs. | 
As to the former, I preſume it will be grant- 
Jed me, that all the Gifts and Acquiſitions of 
the Underſtanding do not actually produce an 


? mprovement of Mens Morals ; even where 
C4 there 


8 
there is no defect of Sincerity. This being 
premiſed, I think I may affirm, that ſuch Gifts 
and Improvements as are purely Intellectual, 
are not Objects of Fauour properly fo called. 
It may be ſaid that God beholds with Compla- 
cency all kinds of Perfections in his Creatures; 


but his Favour in the true ſenſe of the word, 9 


reſpe&s thoſe Qualifications and Improvements, 
and thoſe only, which are of a Moral Nature. 
But that my Proof may not wholly reſt on the 
{ſenſe of a word, which poſſibly I have miſta- 
ken ; I ask whether the Man in the Parable, 
who doubled his Two Talents, was not as gra- 
ciouſly received as he who doubled his Five 7 
Talents ? The Parable does not ſay that he was 
rewarded leſs ; but I own it is reaſonable to 
ſuppoſe it : And therefore I ask why and upon 
what account was it leſs > Was it becauſe his 
Lord was leſs pleaſed with his Conduct? No 
ſurely, but becauſe of his Inferior Abilities. 
In the next Place I am to ſhew, That an - 
quality of Favour does not infer an equality of 
Happineſs. This ſeems to be true on a double 
account. Two Chriſtians may, I think, be : 
equally favoured, and yet not equally reward- | 
ed. And they may be ſuppoſed equally re- 
warded, and yet not equally happy. — The 
former appears from hence, viz. That their 
Capacities being unequal, cannot well admit | 
of the ſame Degrees of Reward. This may | 
be illuſtrated by the Caſe of thoſe Two Per- 
ſons | 
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ſons in the Parable, whom I juſt now ſpoke of. 
Their Rewards we ſuppoſe were different, and 
yet they were anſwerable to their reſpe&ive 
Capacities. There is good reaſon to conclude, 
that they were both alike acceptable, both a- 
like favoured. Nevertheleſs their Qualificati- 
ons being different, the ſame Reward was not 
ſuitable to them both. —— Again, The ſup- 
poſition of an equal Reward does not infer an 
equality of Happineſs. Suppoſing the Go- 
vernment of Ten Cities conferred on both the 
Perſons above-mentioned : 'tis eaſy to perceive 
that it might have made one happier than the 
other, as being better qualified for ſo great a 
Poſt, ſo extenſive an Employment. Thus I 
think it appears, that equal Meaſures of Fa- 


vour are far from inferring equal Meaſures of 


Happineſs —— 

When I wrote 77 be Examination of Mr. Steb- 
bing's Dottrines, I did not diſtinguiſh between 
the Favour of God, and the Rewards conſe- 
quent thereupon. But upon further Conſidera- 
tion, I perceived there was not only Ground 
for ſuch a Diſtin&ion, but that it was fitting to 
inſiſt on it. It ſeems plain to me, that one 
Chriſtian may obtain greater Rewards than 
another, and yet God be equally pleaſed with 


their Conduct. This, as I have already obſer- 


ved, is the very Caſe ſet forth in the Parable. 
And indeed, parallel Inſtances occur frequently 
among Men. A Wiſe Parent has oftentimes 

equal 
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equal Affection for Two Children equally Dus 
tiful ; yet upon the account of a ſuperior Ca- 
pacity, he deſigns. a more profitable, or more 
honourable Profeſſion for the one, than the o- 
ther. The Order and Regularity of the 
World require a ſubordination in every State, 
Upon this account Men are differently Gifted 
in this World, without any Regard to their 
Deſerts or Demerits. And foraſmuch as ſupe- 
rior Endowments do proportionably contribute 
to the advancement of Mens Happineſs; hence 
it follows, that of Two Chriſtians: equally ſin- 
cere, the one may naturally enjoy more than 
the other, both in this World and the next, 
This Difference of Enjoyment, being only a 
natural Conſequence of the inequality of their 
Gifts, does by no means imply any inequality 
of the Rewarder's Favour. 

If you. think the foregoing Diſtin&ion fri- 
volous, and ask me the reaſon of my inſiſting 
on it; my Anſwer is, that it ſeems to me a 
material Point, and worth our Enquiry, whe- 
ther Mens Intellectual Endowments can entitle 
them to additional Degrees of Favour, as well 
as Reward. If the Negative prove true, as I 
believe 1t will ; ſome Conſequences will follow 
from it not to be deſpiſed. I ſhall only men- 
tion one. It cannot but be a Comfort to ſin- 
cere Chriſtians of meaner Capacities, to think, 
that tho others more capable, will have the 


Advantage of them in ſome reſpects; yet upon 
ups that 
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that account only, they will not be more be- 
loved of God than themſelves. —- Thus a 
Dutiful Child is pleaſed and rejoiced, when he 
reflects that his Father has the ſame Affection 
for him, that he has for another of more preg- 
nant Parts. Tho' he knows that other is in- 
tended for a higher and more defirable Profeſ- 
ſion than himſelf, yet this Diſadvantage is in a 
great meaſure competiſazed by thar pleas ing Re- 
flection. 

There is another ſeeming: Difficulty atrend- 
ing the Biſhop's Doctrine of Sincerity, which 
tho neither you hor Mr. Sebbing has directly 
2 meddled with, yet I think proper to examine 
by way of Prevention. I doubt not but in the 
? courſe of the Controverſy it would be produ- 
* ced, and therefore to ſave Time and Trouble, 
1 ſhall endeavour to diſpatch it before-hand. 
2? Beſides it ſtands full in my way, and ſtrikes at 
the very Foundation of the Doctrine. This 
Difficulty ariſes from his Lordſhip's Account 
ol Sincerity, which nevertheleſs I think very 
2 juſt. He makes it to ſignify a Man's beſt En- 
7 deavours and utmoſt Application in the uſe of all 
proper Methods for his Information. Here then it 
may be objected, that ſuch a Sincerity as this 
is merely — * as not being to be found 
any where among 

This muſt be a true ae of perfect 
Sincerity, whether it can be found among Men 
or no. It will be allowed that ſuch a Sincerity 
? | is 


( 24 ) 
is poſſible, and therefore may be ſuppoſed. To 
ſay that a Man cannot do his beſt, or his ut- 
molt, is to {ay that he cannot do what he can 
do, which, as Mr. Chillingworth obſerves, is 
ſaying we know not what. However we have 
good reaſon to grant with that excellent Au- 
thor, that it's very rare for Men to act up to the | 
utmoſt extent of their Power. 5 

We are therefore to conſider in the firſt place, 
what Meaſure or Degree of Sincerity will ju- 
ſtify an Erroneous Chriſtian : that is, what 
Meaſure of Care and Application. For of ſtrict 
and perfect Sincerity every Body is ſenſible 
there can be no degrees. Now to this Queſtion 
it is eaſily anſwered, ſuch a Meaſure as may 
juſtly be expected from Men, the common 
Frailties of Humane Nature conſidered, and 
alſo their particular Abilities, Opportunities, 
and other the like Circumſtances. Thus Mr. 
Chillingworth tells us, That God wilt not impute 
Errors, as Sius, to thoſe who uſe ſuch a meaſure 77 
Induſtry in finding Truth, as Humane Prudence, and 
ordinary Diſcretion ſhall adviſe them to, in matters ® 
of this Conſequence, 

But we are further to enquire and conſider, | 
wherher ſuch an Erreneous Chriſtian as this 
can be entitled to the ſame Degrees of Favour 
with the Orthodox. Tho%he carefully endea- 1 
voured to find out the Truth, yer in all proba- 
bility he did not do his very utmoſt. And in. 
deed it may be queſtioned, whether any Mau 1 
ever 
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tion of more Difficulties and Objections then I 
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ever did. I mean not in reſpe of ſome par- 


ticular Occaſions, but the general Tenour of 
This Condud. By how much therefore the En- 
deavours of this Erroneous Chriſtian fall ſhort 
of his utmoſt, will he not fall proportionably 
? ſhort of that meaſure of Favour to which the 
Orthodox Chriſtian is entitled 2 — I anſwer 
chat he will not, excepting upon one of theſe 


Suppoſitions, viz, either that the Orthodox 
Chriſtian has done his urmoſt, which is not to 
be ſuppoſed of him any more than the other. 
Or elſe, that the Errors of the ſincere Chri- 
ſtian are of ſuch a Nature, as to hinder his 


Moral Improvements. If this be not ſuppoſed, 
The will be entitled to the ſame Favour with the 
other. For the Orthodox Chriſtian himſelf will 
not be favoured in proportion to his Ortho- 
doxy, but to the Care he has taken, and the 
* Improvements he has made. If he has taken 
more Care, he will be more favoured. But if 
their Care has been equal, and their Moral 
2 Improvements are ſo too, then it may till be 
maintained, that they will be equally favoured, 
The accidental Re&itude of the one, tho' it 
may be an Advantage to him in ſome reſpects, 
yet if it has not occaſioned the betterings of 
his Morals, and the improving of his Vertues, 
it will not, I think, make him in any degree 
more acceptable in God's Sight. 


I propoſed Sir when I began, an Examina- 
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bare yet got . But T have inſenfibly 
run out to a greater length than 1 intended; 

and I fear you will think I have already broke 
my Promiſe. However I believe you will be 


ſo 1 as to allow that T have ſingled out 


the main Difficulties. If you are not ſatisfied 
with my Solutions of theſe, it would be in vain 
to meddle with any other. And if you are, 
Lam apt to think none of the reſt will ſtick 


with you. Beſides, if your Patience be not 
quite ſpent, 1 would take up one Page more 
with another Subject. 1 wiſh, before I begin, 
that Ty was got over it. For tho' 1 ſay not much J 


upon it, I foreſee I ſhall be tedious. 


Suffer me then to expoſtulate with you 2 
ſittle 5 about that Sharpneſs and Severity of 
Stile, which appears in your late Performances. | 
Lam entirely of the Opinion of thoſe, who 


think a Satyrical way of Writing by no means 
proper for Divines, but on the contrary very 


unbecoming ; eſpecially in their Debates on 


"Theological Subjects. It ſcandalizes the Minds 


gf. well-meaning. People, and gives the Ene- | 
es. of our Faith à lamentable occafion' of | 
Derifion and Reproach. What muſt we All fay 
or think, when we ſee our Guides ſo eaſily pro- 
pry and lo hardly Pacified ? When we ſee 
* drawing their Pens i in ſuch a manner, as 
ſeems to betray a greater concern for Victory 
and Revenge, "than for Peace and Truth? I 
wiſh there was a Froſpect of Healing thefe Sores 
without 
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without laying. them open, or, even with it. 
But they have taken ſuch a wide ſpread, that à 
Man muſt be very ſanguine who expects a {pee- 
dy Cure. 

What inakes this the leſs to be hoped, Is, 
that the moſt opprobrious Language is Varnith- 
ed over with the ſpecious Names of Vivacity 
and Wit. This is called ( forſooth) writing 
with a Spirit. But what is that Spirit good for, 
that cannot be reconciled with the true Spirit 
of .Chriſtianity ? Let Divines be content to 
imitate the Simplicity of the Goſpel, and not 
catch at thoſe falſe Reſinements which diſco- 
rer nothing but an ill Taſt, and a worſe Tem- 
per of Mind. Great Pity it is, that thoſe Con- 
troverſies which might otherwiſe be very uſe- 
ul for the detection of Error, and the diſcove- 
ry of Truth, ſhould prove ſo pernicious in Fact, 
by laying waſt the greateſt of all Virtues, and 

&ngendring Strife, Diſcord and Confuſion, 

Should Two Divines in a Controverſy by 
word of Mouth, revile and inſult each other, 

ould not this be looked upon as a notorious 

ndecency ? A groſs violation of good Man- 

ers? This is the leaſt part of the Imputation 
hich they would thereby incur. Accordingly 
ut few are ſo intemperate in their Paſſions, as 
d fall into ſuch unbecoming Libertics. But 
hatever their Tongues be, their Pens are of- 
ntimes remarkably licentious. And is not 
is the ſame, nay a greater Fault 2 In-the 
D 2 other 
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K Caſe 2 Man may plead, that his PaMon 
inſenſibly hurried him into unwarrantable Ex- 
prefſions. But when they are taken up calmly 
and . deliberately in a Man's, Cloſet, what is 
there ro excuſe or extenuate ſuch a Proceed- 
ing ? Should it be {aid that he there writes in a 
Paſſion, then I would ask, why he does not 
blot out as bis Pah on cools ? If he continues 
out of Temper till his Writings be gone to 
the Preſs, let him not call this Paſſion. "Tis 
Hatred and Malice, and therefore fo much the 
worſe. g 4 
I fear, Sir, what I have been ſaying on this 
Subject, will not appear to you in an advan- 
tageous Light. Fou will be apt to call it a 
Tragical Outcry, raiſed with an ill intention. 
Or a Satyr cloarhed in ſoft Words, and breathed 
out in ſoft Complaints, If yon do, my Defence 
is, that I deſire the Reader to believe neithe 
you nor me; but to open his Eyes, and judge 
for himſelf. IF the Charge J have brought be 
not true, or if the Fault complained of be no! 
big enough to juſtify ſuch Complaints; the! 
let the foregoing Lines paſs for nothing mort 
than the Sallies of an ungovern'd Pen. 
I hope the little Water I have been throw 
ing into the Flames of Controverſy, will no 
make them burn more fiercely, if it cannot 
bate them. Could any Man be ſo happy as 
quench them entirely; though it coſt him t 
Writi 
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* Writing of Ahle Book, it would 7 


— Eurleymant chat over he bad i in his Life. 
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1- 3 Sir, that you ball always think- yourſelf at liberty 
& | to examine an Argument as it deſerves to be exa- 


ot mined, It is poſſible you may be deceived a- 
es bout the Biſhop's Arguments. They may be 
to in reality, ſtronger and better than hαι think 
ri them to be, and conſequenti/ may not deſerue 
he what you think they deſerve. Aud Juppoting 

them to be as weak as you imagine them; yet 
his may not he believe to be juſt ? Can you 
m- prove that he is ĩ re in his Debates? That 
t 2 he Nrites one way and thinks another ? I pre- 
ond ſume you cannot. And if you could, I do 

not underſtand what Authority you have to pu- 
niſh him. Why then muſt he endure whatever 
you are pleaſed to inflict, and ſo often undergo 
the Corrections of your Cutting Permit 
me Sir to ſay, that you have not examined his 
Lordſhip's Arguments às they deſerve to be 
examined. Whether they be really juſt or no, 
Time and Reflection muſt diſcover. But ſurely 
they are plauſible enough to deſerve a civil 


* Anſwer. 

no I ſhall ſhut up theſe Papers with an earneſt 
1 Wiſh, that all thoſe Divines who think fit to 
ſet up for Authors and Writers of Controverſy, 
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edo Minutes on their Kiiees before they ir 


down. to write Mort particulariy L would 
recommend to their Uſe an excellent Colleti of 


our Church: I mtan that fur the Third Sunday 
eſeer Eaſter. Wete this and the like Expedients 
carefully and conſtantly made uſe of; I ſhould 
hope Worldly Policy would give way to. Reli- 
gious Prudence. Mens Paſſions alſo ad Pre- 
judiceswoutd ſoon abate ; and from Lovers of 
Gontention , they would mann of 
Firth; 1 J 6.3 
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